chapter three

3:1 Now the word of the LORD came to Jonah the second time, saying,  {w.c. + Qal impf. 3 m.s. hy"h' lit. it became, came to pass—m.s.n.const. rb'D' word of—prop.name hwhy the word or command which YHWH spoke—prep. la, + prop.name hn"Ay—ordinal number f.s. ynIve to do again, to repeat, second time—pref. l + Qal inf.const. rm;a' to say, saying}

3:2 "Arise, go to Nineveh the great city and proclaim to it the proclamation which I am going to tell you."  {Qal imperv.m.s. ~Wq get up, arise—Qal imperv.m.s. %l;h' walk, proceed—prep. la, + prop. noun hwEn>ynI Nineveh—d.a. + f.s.n. ry[I the city—d.a. + f.s.adj. lAdG" the great—waw + Qal imperv.m.s. ar'q' to call out, to cry out—prep. la, + 3 f.s.suff. to her, to the city—s.d.o. tae—d.a. + f.s.n. ha'yrIq. 1X, message, proclamation—rel.part. rv,a] which—pron. 1s ykinOa' I, I myself—Qal act.part.m.s. rb;D'  I am speaking, communicating—prep. la, + 2 m.s.suff.}

Exposition vs. 1-2

1. The events of the last two chapters of Jonah, continue the story of the prodigal prophet.

2. In chapter 1, Jonah was commanded by God to go to Nineveh, where he was to provide a prophetic declaration of judgment against this city of great size, power, and influence. 

3. Instead of traveling toward that destination, Jonah descended to the seaport of Joppa, where he boarded a ship going to Tarshish.

4. Jonah was intentionally and flagrantly defying God by heading in the opposite direction!

5. Jonah’s disobedience resulted in God bringing about an intense storm, which would have ultimately destroyed the ship, and likely killed all those onboard.

6. The pagan sailors responded by engaging in immediate religious activity, by calling on their gods to save them. 

7. After jettisoning anything that they thought was superfluous, they continue to live in mortal fear of their lives.

8. About this time, the captain finds Jonah sleeping soundly below deck; he immediately commands Jonah to pray to his god, which he apparently never did. 

9. Since nothing appeared to be working for them, the sailors cast lots to determine who onboard may have angered the gods. 

10. Following a persistent and thorough interrogation, Jonah finally told them that this calamity had come upon them on account of his disobedience.

11. Jonah informed them that there was only one way to avert disaster; they must immediately eject him from the ship, or they were doomed.

12. Although God thwarted their diligent efforts to get Jonah back to land, the sailors finally acquiesced  to Jonah’s instructions.

13. Since they recognized that this would likely result in Jonah’s death, they offered a prayer, which expressed their anxiety about potentially casting an innocent man to his death. 

14. After Jonah had finally been cast overboard, the sea immediately calmed; the sailors responded by with great fear, but offered a sacrifice and made vows to the God of Jonah. 

15. The first chapter certainly contrasted Jonah with the pagan sailors in a number of ways.

16. Jonah was completely disobedient to the command of God, but the sailors obeyed the revelation that they received.

17. The pagan sailors prayed to all the gods that were represented onboard, while Jonah never prayed to the One God who could save them all.

18. They had great compassion on Jonah, but Jonah demonstrates no compassion for them or for the people in Nineveh.

19. Chapter 2 records the thoughts and prayer of Jonah, who finally prays to his God inside the great fish. 

20. While the content and form of the “psalm” is very similar to that of the psalms of the Old Testament, it lacks several elements of the psalms of David.

21. Jonah’s focus is entirely upon himself, the danger in which he found himself, and God’s final deliverance from that danger.

22. There is nothing in Jonah’s thoughts or prayer that demonstrate that he had changed his mind and was ready to obey God.

23. There was no spiritual recovery, which will be demonstrated by the fact that he has to be commissioned again, and still does not desire to obey.

24. His prayer demonstrated his disdain for the pagans to whom he was being sent, and manifested a very high level of self-righteousness.

25. However, the one thing that is appropriate within the prayer is the thanksgiving to God for delivering Jonah from the horrible death of drowning.

26. It is evident that God has extended great grace to Jonah, who does not deserve it any more than the Assyrians do.

27. The first five words in the Hebrew text of Jonah 3:1 are identical to the first five words of the Hebrew of Jonah 1:1.

28. This is designed to underscore the fact that the will of God for Jonah has not changed, in spite of his rejection of and rebellion against that will.

29. Positive believers should be encouraged to know that God did not deal with Jonah in judgment on account of his failure.

30. While He did deal with him in discipline, God did not kill Jonah or even remove him from his office as a prophet in Israel.

31. God demonstrates His grace and mercy to Jonah, just as He demonstrates His grace and mercy to us in spite of our failures.  Ps. 130:3-4

32. God loves the positive believer just as much on the good, successful days in the Christian way of life as He does on the worst day of failure.  

33. In the case of Jonah, this was not limited to a single day of failure; this dealt with an extended period of rejection that would not have been averted, apart from God’s disciplinary intervention.

34. We are not told how much time elapsed between Jonah’s ejection from the large fish and the time that the second command was issued.

35. Jonah may have returned to Israel and fulfilled his promises to the Lord, or God may have commissioned him immediately after he was deposited on the dry land.

36. The first part of verse 2 is an exact repetition of the command that was issued in Jonah 1:2, employing the same three imperatives that were used there.
37. The phrase the great city may be understood in a number of ways, all of which are accurate when it comes to Nineveh.

a. It was certainly great in size, in that it took three days walk to circle the city precincts.  Jon. 3:3

b. It was great in terms of population, which has been estimated to have been in excess of 500,000 people.

c. It was great in terms of influence and significance based on its position in the Near East.

d. It was great in terms of antiquity and history, being one of the first cities built following the flood.  Gen. 10:11

e. It was great/important by virtue of the fact that it would be the final capital of the Assyrian Empire.

38. Jonah is to travel to Nineveh and cry against it; the same Hebrew verb ar'q' (qara’) is used in chapter 1 and here as well.
39. One noticeable difference in the Hebrew text, which is reflected in the New American Standard translation, is that the first commission used the preposition l[; (on, upon, against), while this second commission uses the preposition la, (to, toward).
40. The phrase in 1:2 involved the adversative cry out against it, which often designated an announcement of threatened judgment.  IKings 13:4,32; Lam 1:15 
41. However, here the phrase is the more positive cry out to it, which often involves a call to repentance, with an accompanying offer of deliverance that is either explicit or implied.  Deut. 20:10; Isa. 40:2; Zech. 1:4
42. This shift from the adversative preposition against to the more positive preposition to should be seen as a signal regarding God's intentions for Nineveh.
43. More specifically, it is likely making His original intentions clearer.
44. The latter portion of verse 2 has a somewhat different emphasis than what was commanded in chapter 1.
45. There, Jonah was simply told to cry out against them on account of their sins, and warn them of the impending judgment; there was apparently no verbal restraint to what he could say.
46. In that case, it would seem that Jonah had free reign to be as abrasive and condemning as he chose to be; in this verse, he is commanded to stick exactly to the message that God would reveal to him.
47. While we are not provided the content of the proclamation, from what we see in verse 4, the proclamation was simple, direct, and exceedingly grave.
3:3 So Jonah arose and went to Nineveh according to the word of the LORD. Now Nineveh was an exceedingly great city to God, a three days' walk.  {w.c. + Qal impf. 3 m.s. ~Wq to get up, to arise—prop. name hn"Ay—w.c. + Qal impf. 3 m.s. %l;h' walked, traveled—prep. la, + hwEn>ynI to Nineveh—insep.prep. K + m.s.n.const. rb'D'—prop.name hwhy according to the word/command of YHWH—waw + hwEn>ynI now Nineveh—Qal pf. 3 f.s. hy"h' had become, was—f.s.n. ry[I a city—f.s.adj. lAdG" great, large—insep. prep. l + m.p.n. ~yhil{a/ to Elohiym, before Him—m.s.n.const. %l'h]m; 5X., a walk, a journey of—cardinal number m.s.const. vl{v' three of—m.p.n. ~Ay days}
3:4 Then Jonah began to go through the city one day's walk; and he cried out and said, "Yet forty days and Nineveh will be overthrown."  {w.c. + Hiphil impf. 3 m.s. ll;x' 14X, to start or begin to do something—prop.name hn"Ay—prep. l + Qal inf.const. aAB to go in, to enter—insep.prep. B + d.a. + f.s.n. ry[I  inside the city—m.s.n.const. %l'h]m; a walk, a journey—m.s.n. ~Ay a day—card.number m.s. dx'a, one--w.c. + Qal impf. 3 m.s. ar'q' to call out, to cry out—w.c. + Qal impf. 3 m.s. rm;a' and he said—adv. dA[ denotes duration or continuance, yet, still—card.number pl. [B;r>a; forty—m.s.n. ~Ay—waw + hwEn>ynI—Niphal part.f.s. %p;h' to overturn, to overthrow, used of God judging a civilization}

Exposition vs. 3-4

1. Since God has made it very clear to Jonah that no one else will be used to deal with the Ninevites, Jonah reluctantly sets out for Assyria.

2. One issue that should be addressed is why God did not simply choose another prophet in Israel to deliver the message of judgment to the Assyrians?

3. Certainly there were other prophets that were contemporaneous with Jonah, which might well have included Isaiah, Micah, Hosea, and Amos.

4. The story of Esther also indicates that God could provide deliverance through some other person, if the person He chose was unwilling to fulfill His plan.  Est. 4:14

5. Therefore, it seems obvious that God has chosen to use Jonah, not merely for the sake of the Ninevites, but in order to deal with the attitudes from which Jonah suffered.

6. When God places a believer in a situation that is unpleasant or undesirable and forces him to deal with it, there can be little doubt that God has a larger purpose in mind.

7. When believers are challenged to deal with things that grate against the sin nature, it is for the express purpose of exposing the sin nature for what it is.  Rom. 7:13

8. Further, once exposed, God desires the believer to acknowledge this area of weakness or failure, and deal with it by applying the Divine viewpoint.

9. As Jonah demonstrates, it is not wise or desirable for the believer to attempt to circumvent the revealed will of God by removing himself from what he perceives to be unpleasant.

10. On the surface, it may sound like the first portion of verse 3 indicates that Jonah has now oriented to the will of God, as he arose and went to Nineveh according to the word of the Lord.
11. However, Jonah has still not acclimated in the mental attitude, so this overt obedience cannot be considered as a great recovery, or as Divine good production.

12. Although we are not told at this point what Jonah is thinking, his thinking is revealed later in the book.  Jon. 4:1-2

13. There is little doubt that Jonah still does not want to go to Nineveh, still hates the Assyrians, still desires their destruction, but is only going based on his recent experience in the fish.

14. We are told nothing of the actual trip to Nineveh, which was some 550 miles northeast of Samaria; however, the actual trip would have taken some 25 days.

15. There is little doubt that Jonah was not very happy during this time, and very likely continued to stew under his STA.

16. The author next inserts a parenthetical comment with respect to Nineveh, which has generated a good deal of discussion.

17. The New American Standard translation does not translate the prepositional phrase to Elohiym, likely understanding it as referring to the great size of Nineveh.

18. The greatness of Nineveh has been mentioned twice already in the book of Jonah; the question arises as to what is being added by this new phrase.  Jn. 1:2, 3:2

19. The first issue that must be addressed is whether we are to understand the term Elohiym as referring to the God or to the multitude of pagan gods that were worshipped in Nineveh?

20. The suggestion that this is to be understood as referring to pagan gods does not fit within the context of this chapter; the term Elohiym is used six times in this chapter, and all of the other five clearly refer to the true God.
21. Three other options have been advanced, which include:
a. This refers to God’s personal estimate of the city.

b. This refers to the fact that God owns the city.

c. This may be an idiomatic way of reinforcing the great size of the city.

22. To introduce God’s ownership of the city at this point would be unexpected to say the least, and without any parallel in this book.

23. The last option seems to be the most preferable here, based on the fact that the next portion of the verse deals with the actual size of the city.

24. The last chapter of Jonah would tend to confirm this, since God himself places great emphasis on the size of the city by mentioning its population.  Jon. 4:11

25. If  Jonah is the author of this book, as it seems he is, there might be a touch of sarcasm in the phrase; this would acknowledge that the city was obviously important to God, but meant absolutely nothing to Jonah.

26. Nevertheless, one should not discount the fact that the city was a great city to God because He recognized that there was sufficient positive volition there to warrant this entire episode.
27. The latter portion of verse 3 has also generated a great deal of discussion, since archaeological excavations have revealed the walls of Nineveh were about 7 ½-8 miles in circumference.

28. Thus, the phrase a three day’s walk would not appear to be an accurate assessment of the size of the city’ therefore, one must consider what is involved in that particular phrase.

29. The most practical solution is that there was a large extension of the city, which did not reside in the city proper but outside its walls.

30. This is highly probable based on the extant ruins discovered southeast along the banks of the Tigris as far as Calah (~20 miles), and northeast as far as Khorsabad (~12 miles). 

31. With the outlying suburbs a city circumference of 60 miles is easily feasible, which would explain the need for a three day journey.

32. However, as we will observe in verse 4, Jonah had absolutely no intentions of spending three days evangelizing the citizens of Nineveh.

33. The first word of the Hebrew text in verse 4 has caused some confusion, since there are two words with the identical form, but with different meanings (homographs).

34. The Hebrew verb ll;x' (chalal) can mean to pierce through, and is used only 8 times, usually to denote a fatal wound.

35. However, the homograph, which means to profane, defile, pollute, or desecrate is used far more extensively; in the Hiphil, it has the sense of opening or beginning something, and is often followed by a complementary infinitive.  Gen. 6:1, 10:8, 11:6

36. The statement that Jonah began to enter the city would suggest that he passed through the outlying suburbs and enters the city proper through one of the 15 gates in the city, each of which was named for an Assyrian god.

37. There is no indication that God gave Jonah any instruction about how long he was to proclaim his message, only that he was to go to Nineveh and proclaim what God revealed.

38. Jonah has clearly decided to get it done as quickly as possible, minimizing his time and effort, and yet fulfilling his obligation to God to evangelize the city.

39. In that regard, whoever heard him, heard him; those that did not hear the message from Jonah apparently did not concern him.

40. There is little doubt that the message spread like wildfire, within the city proper and to the outlying suburbs.

41. As he walked through the city, he apparently was delivering the same message over and over again, shouting out that Nineveh would be destroyed at the end of forty days.

42. Given what Jonah has revealed of himself to this point, there can be little doubt that he genuinely enjoyed pronouncing this judgment on the Ninevites, likely hoping that they would ignore it.

43. However, it will become evident that his bad mental attitude did not have any significant effect on the efficacy of the proclamation.

44. Since Jonah was faithful to the message, although maladjusted otherwise, the truth proclaimed to the Ninevites had its desired effect.  Isa. 55:11

45. This demonstrates that the individual STA weaknesses that may trouble a communicator do not have any effect on the power resident within the Word of God, when it is properly proclaimed.  

46. If his proclamation contained any other information, and some have suggested that it did provide more in the way of particulars, it is not recorded for us.

47. Whatever particulars may have been proclaimed were likely secondary to the primary message that disaster would strike within 40 days.

48. The Hebrew verb %p;h' (chaphak) means to turn something over, to turn it upside down, and when used of cities or nations, to overthrow or be destroyed; the use of the Niphal stem (passive) indicates the destruction will come from an outside source.  

49. The same verb is used of the destruction of Sodom and Gomorrah; it may well be that Jonah was hoping for a similar fate for the Assyrians.  Gen. 19:25,29

50. It should be observed that Jonah's message was simply an announcement of impending doom, not a call to believe in Jonah’s god.

51. In that regard, the people would have desired to be physically delivered rather than spiritually delivered; however, it will become clear later that they seemed to recognize that the two were not unrelated.  Jon. 3:8-9

52. The fact that God provided some time before the promised destruction is indicative of the fact that grace always precedes judgment.

53. The Ninevites had a relatively short period of time to change their ways, but a sufficient amount of time to avert the promised disaster.

3:5 Then the people of Nineveh believed in God; and they called a fast and put on sackcloth from the greatest to the least of them.  {w.c. + Hiphil impf. 3 m.p. !m;a' in Qal, to be firm, trustworthy or reliable; in Hiphil, to cause one to regard something as trustworthy, to believe in—m.p.n.const. vyai lit. men, people--hwEn>ynI—insep.prep. B + m.p.n. ~yhil{a/--w.c. + Qal impf. 3 m.p. ar'q' to call, to call out—m.s.n. ~Ac a fast—w.c. + Qal impf. 3 m.p. vbel' to dress, to clothe oneself—m.p.n. qf; in sackcloths, made from bags which held grain--prep. !mi + m.s.adj.const. + 3 m.p. suff. lAdG" from great of them—waw + adv. d[; as far as, even to—m.s.adj.const. + 3 m.p.suff. !j'q' small, insignificant, least} 

Exposition vs. 5
1. Verse 5 introduces a general summary of the response to Jonah’s message in Nineveh; the verses that follow provide more specific details, which move to the response of the Assyrian leadership.

2. In spite of Jonah’s reluctance to even come to the city, and in spite of his horrible mental attitude toward the Assyrians, God’s message had its intended result.

3. The inhabitants of Nineveh could have viewed Jonah as some sort of public nuisance, and treated him with disdain or worse.  Acts 16:16-24

4. Given the powerful status of Nineveh, the populace might have just disdained Jonah, and treated him like some sort of a lunatic.

5. However, they did not respond in any of these ways; instead, they accepted the message for what it was—the Word of God.  IThess. 2:13

6. Although the Hebrew term vyai (‘iysh—man) is used, the response is not limited to males alone; in fact, this term tends to focus on the concept of men as individuals.

7. Therefore, here it could be translated as the inhabitants of Nineveh.
8. The first phrase in verse 5 has provoked some discussion about whether or not they simply exercised faith in the message, exercised faith in God’s existence, or if they exercised saving faith in the God of Jonah.

9. While they clearly exercised faith in the message, the text is far more explicit as it states that they believed in God.
10. Again, one must determine if this merely means that they came to believe in God’s existence, or if they came to saving faith.

11. Although the Hebrew term ~yhil{a/ (‘elohiym—god, gods) can refer to either gods or the God, its meaning must be determined by the context. 

12. We know that God later acknowledges their change of heart and action; therefore, this term must be understood as referring to the God.

13. Thus, many of the citizens of Nineveh trusted in God just as the pagan sailors had done before them, once Jonah delivered the truth.

14. This is the only occasion in the Old Testament when the verb !m;a' (‘aman—to believe, to have faith) is used in a positive sense with the noun ~yhil{a/ (‘elohiym—God).

15. The phrase is used in a few negative contexts, which deal primarily with God’s people not trusting in Him.  Deut. 1:32; Ps. 78:22

16. Although the Hebrew might be construed either way, the New Testament commentary on the Ninevites indicates that their faith in God resulted in many of them making the salvation adjustment.  Matt. 12:41-42

17. The fact that their faith is mentioned first, before any of their actions, underscores the reality that the Ph2 response in Nineveh flowed directly from their Ph1 orientation and understanding of the truth.

18. This entire process follows the exact pattern that Paul sets forth in Romans with respect to the necessity of a human communicator, who acts with a divine commission.  Rom. 10:14-15,17 

19. God sends, man obeys, the Word of God is proclaimed, people hear, and then they choose whether or not to believe the message.

20. In this case, there is a significant amount of the populace converting within Nineveh, conversions that spanned the entire spectrum of Assyrian society.

21. Many believed that were rich, poor, free, slave, male, female, noble, ignoble, the intelligent, the ignorant, the most powerful and significant, and those that were insignificant, and more easily oppressed.

22. Again, the Ninevites were apparently prepared for this message by virtue of the internal problems they were facing in the government, two recent plagues, the external threats that loomed, and the apparently evil portent of a solar eclipse.

23. One thing that is not mentioned is whether or not they had heard the story of Jonah (although that seems unlikely), or if Jonah’s physical presence had been materially altered by virtue of his experience in the fish.

24. Some have conjectured that Jonah would have been bleached white by the gastric juices, but that assumes that he was actually in the stomach of the fish and not trapped elsewhere.

25. While it is most likely that he did end up in the stomach of the fish, the Hebrew term translated as stomach is not conclusive; further, although he was within the fish for three days and nights, he may have only spent a portion of that time within the actual stomach of the animal.

26. Some have speculated that the sailors had broadcast the story of Jonah, but the ship might well have continued on its journey to Tarshish.

27. Even if the captain determined to return to the port of Joppa, there is no reason to assume that anyone onboard the ship would have thought that Jonah was alive.

28. Further, there is no reason to think that anyone on the ship would have had any reason to forward the story of Jonah to the Assyrian populace, which was many, many miles to the east.

29. Some have suggested that Jonah told the people in Nineveh about his ordeal, but given his mental attitude and sour demeanor, it seems unlikely that Jonah said any more than the bare minimum that was necessary to fulfill his evangelistic duty.

30. Therefore, while many factors may be proposed as explanations for the mass conversions among the Ninevites, the author gives the credit to the word that Jonah proclaimed, not to his personal background or history.

31. In any case, the mass conversion of the Ninevites was unprecedented, although certainly not something that Jonah had not considered as a possibility.

32. However, it is very likely (almost certain) that Jonah was hoping for a far different response; he did not desire this unparalleled response to the Word of God.  Jon. 4:1-3

33. It is intriguing to note that the same Hebrew verb ar'q' (qara’—call, cry out) used of Jonah’s commission is used for the populace at large calling out to one another to engage in what they considered as the appropriate Ph2 activities.

34. Once Jonah has evangelized Nineveh, those that responded now effectively begin to engage in personal evangelism on their own.  Jn. 4:15-26,39

35. Not only did they make the salvation adjustment, but they manifested the fruit of their conversion by engaging in the appropriate Ph2 applications that were called for by virtue of their situation.

36. The outward manifestation of their internal faith in God is seen in the call for fasting and putting on of sackcloth.

37. Fasting is essentially the action of denying oneself food and/or drink during a particular period of difficulty, or for a particular purpose.

38. It is readily observed that those suffering great distress can experience the loss of appetite, which results in abstaining from food. 

39. Hannah, who was greatly anguished by virtue of the fact that she could not have children wept, and did not eat.  ISam. 1:7 

40. Those that are experiencing violent anger may manifest the same lack of desire to eat food that Jonathan did.  ISam. 20:34 

41. In the book of Kings, Ahab became sullen and vexed on account of the fact that Naboth refused to part with his estate; he pouted and ate no bread.  IKings 21:4

42. Since fasting was originally the natural expression of grief, it became the traditional way of demonstrating the inner emotion of sorrow to others; David demonstrated his grief at Abner's death by fasting. IISam. 3:35

43. David indicated his sympathy with those that were once his companions, but who had arrayed themselves against him during his time of distress.  Ps. 35:13 

44. Since fasting was often designed to provide evidence of one's grief, it found a place among those who desired to turn away the anger of God, or who desired His compassion. 

45. As one denied himself and gave overt evidence of his spiritual distress, it was believed that this would appeal to God and excite his mercy and compassion.

46. This is seen in the life of David, as he fasted about the future of his son with Bathsheba; his fasting was designed to demonstrate his sincerity, and arouse the grace of God.  IISam 12:16-23 

47. Occasionally, fasting was proclaimed on a national scale, in times of great distress; this included such things as warfare (Jud. 20:26; IIChron. 20:3 ), pestilence (Joel 1:14), or total destruction as in Nineveh.

48. Since fasting was readily recognized as a mode of seeking divine favor and protection, it was not unexpected that it should become associated with confession of sin, as indisputable evidence of humility and sorrow for sin. 

49. The fasting and wearing of sackcloth by the Ninevites is clearly designed to inspire the favor of God and remove the specter of national destruction that loomed over them.  Jon. 3:9

50. Sackcloth was a thick, coarse type of cloth, which was often used for making sacks that held grain; it could be made of material like burlap, but more often was made of goat, or camel hair.

51. It was customarily worn by those in mourning, but was also used as a sign of a significant spiritual change that emphasized humility.

52. The fasting and sackcloth are the overt tokens of the fact that there has been a significant change of mind in Nineveh; further, it also serves as a demonstration of fact that the Assyrians desired God’s mercy and compassion, not His judgment.

53. Obviously, these overt forms and activities were not the basis for salvation and receiving God’s forgiveness; they were merely the outward evidence of their inner transformation.

54. Further, to assume that everyone of the Ninevites was saved simply because they participated in these overt actions demonstrates a failure to understand human nature.

55. Although many (likely even most) of the Ninevites did come to saving faith, there would have been those among them that may not have believed, but still wanted to avert the prophesied disaster and engaged in the overt rituals.

3:6 When the word reached the king of Nineveh, he arose from his throne, laid aside his robe from him, covered himself with sackcloth and sat on the ashes.  {w.c. + Qal impf. 3 m.s. [g:n" to touch something, to reach—d.a. + m.s.n. rb'D' the word, the report—prep. la, + m.s.n.const. %l,m, king--hwEn>ynI Nineveh—w.c. + Qal impf. 3 m.s. ~Wq to arise, to get up—prep. !mi + m.s.n.const. + 3 m.s.suff. aSeKi his chair, throne—w.c. + Hiphil impf. 3 m.s. rb;[] the root emphasizes movement, to pass over or through, to move or remove—f.s.nconst. + 3 m.s.suff. tr,D,a; 12X, glory, mantle, cloak, robe—prep. !mi + prep. l[; + 3 m.s.suff. lit. from upon him—w.c. + Piel impf. 3 m.s. hs'K' to cover or conceal, in context, to clothe himself—m.s.n. qf; sackcloth—w.c. + Qal impf. 3 m.s. bv;y" to sit down, dwell, remain—prep. l[; on, upon—d.a. + m.s.n. rp,ae ash, ashes} 

Exposition vs. 6

1. The first question that must be addressed in verse 6 is what the king of Nineveh heard about; was it the proclamation of Jonah, or the news that the people were engaging in mass repentance?

2. Although both were intimately connected, from what we find later in the text, is seems likely that the word/matter/news that reached him was that of Jonah’s message.

3. Otherwise, there would have been no reason for him to issue a royal edict; if he already knew that the populace was currently engaged in repentance, the edict would have been superfluous in some ways.

4. There is little doubt that the king of Nineveh was not much different than any other Oriental king; he would have lived largely secluded in his palace, surrounded by those that were willing to obey his every command.

5. In fact, taking such a message to the king might have placed the messenger in some degree of danger, since it was not customary in Oriental courts to venture into the presence of the king without a royal summons.  Est. 4:11

6. The Hebrew in the first part of verse 6 is unusual in that it does not use a verb for hearing the news as we might expect; instead, the verb [g:n" (nagha’—to touch or strike) is used.

7. This suggests that the news was not merely listened to by the king of Nineveh, it impacted him in a significant way as being authoritative information.

8. The next question that arises concerns the identity of the king of Nineveh.

9. The biblical reference in II Kings places Jonah in the reign of Jeroboam II (793-753 BC).  IIKings 14:25

10. Ashur-dan III was the son of Adad-nirari III, and succeeded his brother Shalmaneser IV in 773 BC.

11. Ashur-dan's reign was a difficult age for the Assyrian monarchy, since the rulership was severely limited by the influence of court dignitaries, issues about royal succession, and strong pressure from enemies in the north. 

12. According to the eponym canon, in 765 BC Assyria was hit by a plague, and the following year the king could not campaign (it was customary for the Assyrian king to lead a military expedition every year). 

13. In 763 BC a revolt broke out, which lasted until 759 BC, when another plague hit the land.

14. Eugene Merrill states, “this would have been an ideal time for Jonah to deliver his message of judgment and of the universal redemptive program of the God of Israel. Assyria’s own pantheon and cult had failed miserably.  Surely now, if ever, the king and people were prepared to hear a word from the only living God.”

15. The known events and circumstances surrounding Ashur-dan’s reign makes his kingdom the one most likely to be in power when Nineveh was visited by Jonah.

16. Having identified the king, the next issue that must be addressed is the title that is ascribed to him as king of Nineveh.
17. The problem with this title is that in Jonah’s day the city of Nineveh was not yet the capital of Assyria, nor a known place of royal residence.

18. Calah which was the capital of Assyria in this time in history, was located about 20 miles east of Nineveh on the Tigris river.

19. No one has to date provided any textual reason to reject the use of the word king; therefore, although the king of Assyria may not have resided in Nineveh, he would still be the king of that city as well.

20. It seems likely that the title king of Nineveh was used in place of the title king of Assyria since the story of Jonah focuses primarily on Nineveh and not on the nation of Assyria as a whole.

21. The fact that he did not reside in Nineveh would also explain why it took a little time for news about the proclamation of Jonah to reach the king.

22. His response is immediate, indicating that he took the message seriously; his behavior allows for one of two explanations.

23. Either the king, like many in the populace, came to the point of saving faith, or he simply acts in the best interest of the kingdom and does what he deems to be necessary in order to save his subjects from the wrath of a god.

24. The inhabitants of Nineveh (at least many of them) believed in God, indicating that they made the salvation adjustment; however, no such language is used of the king.

25. Nevertheless, his overt actions, which not only correspond with those who had repented but go beyond them, would suggest that he also believed in God.

26. One thing that is certain is that the king recognized that the God of Jonah was a force to be feared; therefore, he commanded his subjects to submit to Him.  Jon. 3:8

27. However, one should recognize that if the kingdom had been through a series of difficulties during his reign, and the populace was generally violent and wicked, the king would have known about these matters.

28. He would then have been prepared in some way to accept the message of judgment, likely fearful that it was all too true, and willing to do anything he could to avert disaster.

29. His actions are swift, as he engages in a fourfold response to the message that the major city in his kingdom is on the verge of being destroyed.

30. His prompt actions would tend to suggest that his conscience was all too aware of the fact that those within his kingdom were deserving of judgment.

31. His actions would also suggest that he recognized that he was no better than his subjects, and was deserving of judgment as well.

32. He arose from his throne, and laid aside his royal garments, overtly suggesting or acknowledging that he recognized that there was a king with greater power than he had.

33. He laid aside his symbols of royalty, pride, position, and power, assuming a lowly position upon a heap of ashes.

34. He traded is regal robes for sackcloth, and traded his royal throne for a seat of ashes; these actions certainly suggest that he was acknowledging God’s sovereign power.

35. Sitting upon the ashes, like the wearing of sackcloth, is designed to portray the reality that one recognizes his sorrow (Ps. 102:8-9), shame (IISam. 13:19), mourning (Isa. 61:3), humility (Isa. 58:5), and repentance (Matt. 11:21) before God.  

36. There can be little doubt that the pragmatist would recognize that there was no value of being king over a kingdom that was about to be destroyed.

3:7 He issued a proclamation and it said, "In Nineveh by the decree of the king and his nobles: Do not let man, beast, herd, or flock taste a thing. Do not let them eat or drink water.  {w.c. + Hiphil impf. 3 m.s. q[;z" In Qal, to cry out for help, in Hiphil to call an assembly, to issue a proclamation—w.c. + Qal impf. 3 m.s. rm;a'—insep.prep. B + Nineveh—prep. !mi + m.s.n.const. ~[;j; lit. taste of food, used also of discernment, discretion, at the kings discretion; hence, by his command--m.s.n. %l,m, the king—waw + m.p.adj.const. + 3 m.s.suff. lAdG" great ones, his nobles—prep. l + Qal inf.const. rm;a' to say, saying—

d.a. + m.s.n. ~d'a' the man, all people—waw + d.a. + f.s.n. hm'heB. beast, four-footed animals, here likely domestic animals—d.a. + m.s.n. rq'B' herds, cattle, oxen—waw + d.a. + m.s.n. !aco flocks, sheep, goats—neg. la; + Qal impf. 3 m.s. ~[;j' immediate prohibition, stop eating, tasting—m.s.n. hm'Wam. anything—neg. la; + Qal impf. 3 m.p. h['r' to graze; stop letting them graze on anything—waw + m.p.n. ~yIm; and water—neg. la; + Qal impf. 3 m.p. ht'v' stop letting them drink}

3:8 "But both man and beast must be covered with sackcloth; and let men call on God earnestly that each may turn from his wicked way and from the violence which is in his hands.  {waw + Hithpael impf. 3 m.p. jussive hs'K' 3rd person command, let them cover themselves—m.p.n. qf; sackcloths—d.a. + m.s.n. ~d'a' the man, all men, everybody—waw + d.a. + f.s.n. hm'heB. animals, cattle, four-footed animals—waw + Qal impf. 3 m.p. jussive ar'q'  let them call, they must call—prep. la, + m.p.n. ~yhil{a/ the true God in context—insep.prep. B + f.s.n. hq'z>x' 9X, with strength, mightily, loudly, strongly, urgently, earnestly—waw + Qal impf. 3 m.p. jussive bWv to turn or return, let all men turn—m.s.n. vyai a man, each man—prep. !mi + m.s.n.const. + 3 m.s.suff. %r,D, his way, his way of life—d.a. + f.s.adj. [r; the evil, the bad—waw + prep. !mi and from—d.a. + m.s.n. sm'x' violence, injustice, oppression—rel.part. rv,a] which—insep.prep. B + f.dual.n.const. + 3 m.p.suff. @K; lit. in his palms, pictured as holding violence in their hands}
3:9 "Who knows, God may turn and relent and withdraw His burning anger so that we will not perish."  {interrog.pron. ymi who?—Qal act.part.m.s. [d;y"—Qal impf. 3 m.s. bWv he may turn—w.c. + Niphal pf. 3 m.s. ~x;n" root meaning is to breathe deeply, hence to show feelings of sorrow, compassion, to relent, to repent—d.a. + m.p.n. ~yhil{a/ the God—w.c. + Qal pf. 3 m.s. bWv to turn or return—prep. !mi + m.s.n.const. !Arx' lit. to be hot, heated, burning, used of the anger of God and men—m.s.n.const. + 3 m.s.suff. @a; lit of his nose, when used with previous noun, denotes anger—waw + neg.part. al{ and not—Qal impf. 1 p. db;a' to get lost, to perish, to be destroyed}

Exposition vs. 7-9

1. The first verb in verse 7 is q[;z" (za’aq), which was also used in Jonah 1:5 of the sailors crying out to their gods.

2. However, in verse 7 it is used in the hiphil stem, which means to call out to someone (Zech. 6:8), to summon someone (Jud. 10:14), or to issue an authoritative decree.

3. While many versions understand the phrase in Nineveh to conclude the first clause, the New American Standard has rightly understood that phrase to be the first words of the actual decree.

4. While he was reflecting upon the dire situation that faced the most notable city in his kingdom, it is possible that the king summoned his court and consulted with them about the most suitable course of action.

5. We know from history that the Assyrians were an organized military power, with an autocratic king as the supreme authority.

6. Those within the court were generally successful military men that had risen to power by virtue of their military skill.

7. Although Assyrian kings had a reputation for being notoriously cruel, they also developed a reputation for being shrewd administrators.

8. It is not unusual that the command of the king would be reinforced by whatever administration he had in place at that time, which would have included administrative nobles and military nobles.

9. However, there may be some sense in which the nobles were secondary to this, since the first portion of verse 7 indicates that the proclamation was issued by the king (he issued).
10. Given the fact that the king is clearly the driving force behind the edict, two potential explanations have been advanced as to why the nobles are included in the decree.

11. Either the ruling class of nobles was consulted, and in agreement with the king, or the king was viewed as being somewhat weak and would have needed the assent of the nobles to bolster the force of his decree.

12. Again, given what we know of Assyrian kings and their history, the first option above seems to be the most preferable.

13. Additionally, the fact that the king may have consulted with the existing court does not indicate that the king yielded to his administration.

14. If he did consult with the existing leadership within the kingdom, the Bible indicates that this demonstrated some degree of wisdom.  Prov. 1:5, 12:15, 24:6

15. Since the king’s decree essentially condemned the previous lifestyle of Nineveh (and cast some aspersion on the Assyrian lifestyle as well), he may have included the nobles in the decree to demonstrate to the Ninevites that there was a consensus among the leadership on this matter.

16. When any organization is confronted with a potential crisis, unity and solidarity among the leadership is imperative if that organization is to weather the storm.  Jud. 20:11; Ezra 3:9; Phil. 2:2 

17. It is evident in verse 7 that the decree of the king was not made mandatory for the entire kingdom of Assyria; it was limited specifically to the city of Nineveh, since it was the only city with a judgment of doom against it.

18. The Hebrew term that is translated decree is ~[;j; (ta’am) is derived from the verb ~[;j' (ta’am).

19. The root meaning of this verb is to try, to evaluate, or to taste with the tongue, to see if the flavor of something is deemed to be suitable.

20. From that root meaning, is derived the secondary meaning of discernment; this sense is seen in passages where the ear tastes words, demonstrating the ideas of evaluation, perception, and decision making.  Job 12:11

21. Therefore, this decree is a matter of the discretion, discernment, and judgment of the king and his nobles; the use of the word decree simply denotes the fact that the judgment has now been formalized to the populace.

22. Given the fact that the king was a brand new believer, he demonstrates some very good doctrinal sense, and conditions his instructions to Nineveh on his best judgment.  By the taste of the king, no one is to taste…
23. The decree commands all the inhabitants of Nineveh, both man and beast to engage in a total fast, abstaining from any food or drink.

24. Fasting has been a tradition among various religious and spiritual traditions, and is not limited to the Bible; it is used to honor the gods, to atone for sins, to show gratitude, or to demonstrate sorrow.

25. In the Bible, fasting is often mentioned in conjunction with prayer to emphasize that one is seeking to maximize the spiritual aspects of life by minimizing the physical aspects of life.

26. In that regard, fasting makes one focus on the inherent weakness of the human condition, which should be combined with a greater focus on God and His power.

27. Therefore, the people of Nineveh are commanded to put aside the normal functions of their physical lives, focus their attention on repentance, and seeking God for deliverance.

28. However, people should never get the idea that fasting is a tool that we can use to get God to do what we want Him to do; God cannot and will not be manipulated by human beings.

29. There are various types of fasts, which include:

a. The regular fast, which entails refraining from eating any food; people may still drink water or juice during a regular fast. When Jesus fasted in the desert, it was likely a regular fast, since the text says nothing of Him becoming thirsty, and since he could not have survived for 40 days without water.  Matt. 4:2

b. A partial fast involves omitting a specific meal from your diet, or refraining from consuming certain types of foods.  Daniel 1:12, 10:2-3 

c. The total fast require that one not have any food or drink (Acts 9:9); this type of fast is seen in the book of Esther.  Est. 4:15-16

d. A sexual fast, which must be entered with caution and is not to last for an extended period of time.  ICor. 7:3-6 

30. Although we are not informed as to the duration of the fast, since it was a total fast we must conclude that the fast was to be measured in terms of only a few days.

31. Given the fact that in a 90 degree environment, a person can only survive without water for a week or less, the king must have envisioned a short, but intense, period of fasting.

32. In a bit of hyperbole, the king also commands that the domesticated animals and the flocks and herds are also to be subject to the complete fast. 

33. This cannot be the result of some moral judgment on the part of the king; rather, it was designed to reinforce on the populace the forbidding nature of what the inhabitants were facing.

34. Forcing a fast upon animals that were used to grazing and drinking in the pasture at will would have caused the hungry and thirsty cows, sheep, goats, dogs, and cats to sound off.

35. The various sounds of hungry and thirsty animals would have then physically expressed the sounds of a city that was in deep spiritual distress. 

36. While fasting is associated with an active command to call on God in prayer, the clothing of people and animals with sackcloth is designed to portray the national remorse for sin.  Gen. 37:34; Matt. 11:21

37. Although the edict of the king would have been incumbent on each and every citizen in Nineveh, it should be understood that this is not to simply be ritual without reality; each ritual action is to be accompanied by the appropriate reality.

38. The phrases that follow in verse 8, about calling on God earnestly and turning from their wicked way is designed to parallel the previous commands about fasting and the wearing of sackcloth.

39. Fasting is then to be accompanied by prayer; the intensity of the prayer (urgently/earnestly/with all their might) is to parallel the same intensity that one would demonstrate in acquiring needed food and water.

40. The wearing of sackcloth is also to be accompanied by each one turning from his wicked way and the violence in his hands.
41. The author alternates between using plurals and singulars within verse 8, which is designed to emphasize that each individual is responsible in this matter, as well as dealing with the collective unity within the city.

42. It is clear that the king of Assyria connected the impending judgment with the individual and collective guilt of those within Nineveh.

43. In regard to the wicked way, the author uses the Hebrew term (%r,D, derek), which denotes a literal way, road, or path that has been worn down by travel.  Deut. 2:1

44. It is used figuratively to denote the actions and behavior of men; it refers to the way of living or lifestyle.  Gen. 6:12; Jud. 2:17

45. He first commands that people turn away from their wicked way of living, but focuses on the most notable aspect of Assyrian culture, which was their predilection for violence.

46. As pointed out in the introduction, the Assyrians are well-known in history to have provided an example of cruelty that was unparalleled at that time in history; in reliefs, the Assyrian kings appear as brutal Oriental despots.

47. However, from what we see in the king’s decree, it is apparent that the Ninevites were prone to violence in their day to day lifestyle.

48. Assyrian society was likely not much different than other patriarchal societies; the civilization was focused around its powerful king with a militaristic hierarchy supported by officials, artisans, farmers, and slaves. 

49. Social classes were rigidly determined by one's position in the hierarchy; captives in war and debtors were made slaves. 

50. Women were entirely dependent on their male relations, raised the children and cared for the home, and were not even allowed to associate with males who were not relatives.  

51. While crime was punished as it is in most societies, violence and murder were usually settled by private vendetta.

52. This tendency toward violence, so common and encouraged in military settings, apparently had become the norm in Assyrian daily culture.

53. The Hebrew word translated violence is sm'x' (chamas), which refers to the overbearing attitude and conduct of someone who has attained power over others and abuses it.   Gen. 6:11; Deut. 19:16

54. By speaking of the harm and violence in which they engage as being in their hands, the king emphasized the view that those in Nineveh were not only aware of their actions, they were also responsible for it.  Nah. 3:1-8

55. It would seem that the king recognized the relationship between God’s aggressive posture toward the Ninevites and their violent and aggressive activities toward others.

56. Although the king is clearly exercising good leadership, beginning with the recognition of his own guilt, he demonstrates his uncertainty as to what the future holds.

57. The Ninevites, and others that lived in the ancient Near East, viewed all of life as being under the sovereign control of divine authority, the gods.

58. Although they were polytheists and pagans, they believed in a god of justice who demanded justice from mankind; they also believed that their actions affected their god's actions, which is a view that is essentially correct as far as it goes.

59. Therefore, the king expresses some degree of uncertainty about whether Jonah's message constituted a conditional announcement of judgment, or an unconditional decree of destruction. 

60. Certain passages in the Bible demonstrate that God sometimes gives people an opportunity to repent when they come under His judgment.  Jer. 18:6-10

61. However, as Amos and Isaiah learned, if a people refused to repent over a period of time, the patience and grace of God could be exhausted. 

62. Since is it difficult to determine in many cases at the outset whether or not a prophetic message of coming judgment is conditional or unconditional, the king manifests some possibility of hope for the future.

63. Since the first portion of the verse expresses the uncertainty of the king, all the imperfects in the rest of the verse should be understood as denoting possibilities.

64. If the people respond in a manner that is acceptable to God, the indication is that God may respond to the people by not destroying them.

65. Although the first two verbs turn and repent may function independently, they may also form a verbal hendiadys which would be translated God may be willing to relent.
66. The second verb ~x;n" (nacham—relent) has the root idea of breathing deeply; hence, it is used to denote the display of one’s feelings such as sorrow, compassion, or comfort.

67. In either case, ascribing to God a change of mind functions as an anthropopathism; this is designed to teach that God reacts favorably or unfavorably based toward man, based on his willingness to orient to God.

68. Since God is immutable (ISam. 15:29), He cannot ever change His thinking about anything; this anthropopathism is designed to denote the fact that as man orients to God’s righteousness, God does not then have to respond with judgment.

69. The king and his court seemed to clearly understand that Nineveh was under the wrath of God, and so sought to appease His burning anger by means of a change of lifestyle.

70. The Hebrew phrase from the burning of His nose is used regularly in the Old Testament to express the reality of God’s displeasure with various people.  Ex. 4:14; Num. 25:4, 32:13-14

71. The final phrase of verse 9 should be understood as a result clause; based on their national repentance, there existed the possibility that they might not be destroyed.

3:10 When God saw their deeds, that they turned from their wicked way, then God relented concerning the calamity which He had declared He would bring upon them. And He did not do it.  {w.c. + Qal impf. 3 s. ha'r' he saw—d.a. + m.p.n. ~yhil{a/ the God—s.d.o. tae—m.p.n.const. + 3 m.p.suff. hf,[]m; works, deeds—conj. yKi introduces the content of what God saw, what their deeds were—Qal pf. 3 p. bWv they turned—prep. !mi + c.s.n.const. + 3 m.p.suff. %r,D, their way, their lifestyle –d.a. + f.s.adj. [r; the wicked—w.c. + Niphal impf. 3 m.s. ~x;n" he repented, relented, had mercy or compassion—d.a. + m.p.n. ~yhil{a/ the God—prep. l[; on, upon, about, concerning—d.a. + f.s.n. h['r' the calamity, the judgment—rel.part. rv,a] which—Piel pf. 2 m.s. rb;D' he had spoken—pref. l + Qal infin.const. hf'[' lit. to manufacture or to do—insep.prep. l + 3 m.p.suff.—waw + neg. al{ + Qal pf. 3 m.s. hf'['}

Exposition vs. 10

1. The introductory waw is rightly understood in the New American Standard as having a temporal force, and should be translated when or while.
2. We are not told specifically how long God observed the Ninevites, but what does become apparent is that at the end of the 40 days, the city is not destroyed.

3. We can conclude that a complete fast would not have lasted more than a few days, and likely less than a week.

4. The fasting, prayer, sackcloth, and sitting on the ashes are not mentioned as having any impact on the promised judgment; this is based on the fact that it is not rituals that delivered the Ninevites from God, it is the reality of their deeds.

5. It seems evident that God observed the Ninevites during this time, and recognized that the positive volition in the city had made the necessary adjustments to cause Him to withdraw His judgment.

6. The anthropomorphic language that describes God seeing their deeds is used to express the reality of God’s omniscience, which not only sees the deeds but the thoughts and intentions of the heart.  Ps. 11:4-5; Heb. 4:12-13

7. God is not only aware of, but interested in, all situations upon planet earth; He characteristically tests man’s volition to determine the exact nature of that volition.  

8. All men will be tested to determine the nature of their beliefs and actions; those that have not prepared with the proper materials will find that they will suffer great loss.  Matt. 7:24-27; ICor. 3:12-15

9. One important point in the national recovery of Nineveh is that their deeds were the specific reason for God’s change of mind.

10. Therefore, the conclusion is that Nineveh was consumed with so much overt evil that even the entire city making the salvation adjustment would have not provided deliverance from God’s judgment.

11. While the salvation adjustment is foundational to making the necessary Ph2 adjustments, salvation Ph1 does not guarantee anything about the nature of one’s Ph2 orientation.  Jn. 6:66; Phil. 3:18-19; ITim. 1:19-20; IITim. 4:10

12. The Bible is repeatedly explicit that it is not good intentions, the level of doctrinal understanding that one has, nor any other factor that will be evaluated by God; all people will be evaluated based on their actions/deeds.  Isa. 59:18; Jer. 25:14; IICor. 5:10, 11:15; Rev. 20:12-13

13. Thus, John the Baptist exhorted those that heard his message to not only take the message to heart, but to manifest their faith by the appropriate actions.  Matt. 3:8

14. The Ninevites did exactly that; they accepted the message of Jonah, believed in his God, and demonstrated their faith by means of their overt activities.

15. Their actions are introduced by the conjunction yKi (kiy—that, when, because), which here serves as an epexegtical explanatory clause, to introduce the content of what God saw.

16. The fact that the Ninevites turned from their wicked way indicates that this was not simply a few people rejecting certain vices; this was a large scale rejection of the Assyrian lifestyle by a large portion of the populace.  

17. We know that the king of Assyria believed that their wicked way was largely connected with the violence that characterized Assyrian/Ninevite society.  Jon. 3:8

18. His decree recognized that there was not only individual guilt (his wicked way), but a large measure of collective guilt in the city (from the violence which is in their hands).  

19. While the violence was the primary thing on which the king of Assyria focused, there were certainly other vices in which these idol worshippers would have been engaged.

20. However, their faith in the message preached, their subsequent belief in God, their willingness to humble themselves and repent, and their obvious cries for mercy and compassion had their desired result.

21. That result is seen in the language of accommodation, which is applied to God, which states that He relented concerning the calamity which He declared that He would bring on them.
22. It is obvious that God recognized the hearts and actions of the Ninevites, and that recognition caused Him to remove the judgment that was due for their actions.

23. However, it should be noted that this was only a temporary stay of execution for the Ninevites; they would return to their evil, violent ways and suffer the overthrow of their city in 612 B.C., which would occur about 150 years later.

24. Again, God does not ever change His mind, as evidenced by the attribute of immutability; the language of accommodation just acknowledges what Jonah had feared in the first place—that God would forgive the Assyrians and remove His judgment.  Num. 23:19; Mal. 3:6; Heb. 13:8

25. God’s forgiveness is not arbitrary; it is based on the work of Jesus Christ on the cross, when He bore the sins of mankind. Rom. 3:25
26. Whenever God sees faith in the human race, He imputes righteousness; from His perspective, it makes no difference whether or not that faith comes before or after the cross.  Rom. 4:3

27. Again, it must be emphasized that Ph1faith, which results in salvation, does not exempt the believer from future judgments based on negative volition toward doctrine or STA activity.  ITim. 4:1-3; Rev. 2:20-23

28. The root h['r' (ra’ah) is repeated three times in verses. 8 and 10; Two of those times refers to the moral evil of the Ninevites.  Jon. 3:8,10a 

29. The last usage in verse 10 refers to the calamity that the Lord had threatened against the city of Nineveh.

30. This repetition of the root forms a bit of wordplay that exploits the broad range of meanings that are found in this noun.

31. This wordplay emphasizes that God's response was completely appropriate to the situation; since the inhabitants of Nineveh turned from their moral evil, God turned from the judgment that He had threatened to level against the city.

32. The lesson for Jonah, and all Israel, was that God was not just the God of the Jews; He is the God of the Gentile nations as well.

33. Whenever and wherever He sees positive volition, God makes all the necessary arrangements to harvest that positive volition.

34. One factor that is evident from Assyrian history is that Assyria reached the height of its power and prosperity during the reign of Tiglath-Pileser III (a.k.a. Pul).  744-727 B.C.

35. He began taking captives around 740 BC, when the tribes of Rueben, Gad, and eastern half-tribe of Manasseh were carried away by one of the first of his successful invasions.  IChron. 5:26

36. In 721 BC, nearly twenty years after the initial deportations, the ruling city of the Northern Kingdom of Israel, Samaria, was finally taken by Sargon II after a three year siege started by Shalmaneser V.  IIKings 17:3-6

37. The Assyrian Empire would continue to exist until 612 B.C., when it was conquered by the combined armies of the Median king Cyaxares, and the Babylonian king Naboplassar (Nebuchadnezzar’s father).
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